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UHAPTER I HIRTEEN

Iran, Abattoir of Monotheists
IRRN, still smarting from the painful wounds inflicted by the swords
of the Arabs who descended from the west, was trying once and for
all to shake off the domination of the caliphs of Baghdad and secure

its political independence, when new, relentlessly crippling attacks
came from the east and north. The Daylamites-pure-blooded Iranians and devout Shi'is-had succeeded in this endeavor, but the
Sunnis suddenly entered the field with the backing of the caliphs of
Baghdad and pushed the Daylamites aside. It was now the turn of
the Seljuqs-or GhuzzTurks-to rule Iran. Tughril I took Nishapur
in ro38 and declared himself king. A short time later he prevailed
over Gorgan, Tabaristan, and Khwarazm, and it was not long before
the Seljuqs' realm spanned from Turkestan to the Mediterranean
Sea. The issue of religion and the caliph's support for the Seljuqs
played a very important role in this huge victory. Ghazzah, a political
theoretician of the Seljuq period, believed that the success of the
enfeebled caliph depended upon a powerful dynasty with the support
of which he could save the Islamic world, which was confronted
with the daily expansion of Christianity in Europe. The Seljuqs
were fervent Sunnis and strongly supported the caliphs of Baghdad.
The extent of this people's fanaticism and their treatment of nonSunni peoples was such that from the very outset of their reign, a
number of Shi'i clerics from Khorasan sought refuge in Mecca.
In ro55, the Seljuq Tughril Beg entered Baghdad. In gratitude for
his services, the caliph placed upon his head a precious double-crown
symbolizing the East and the West and declared him "King of the
East and West." According to the treaty concluded between the
caliph al-Qasim (rq7-rc7) and the new king of Iran, the Seljuqs
were entrusted not only with the task of protecting Sunnism, but
also propagating it and promoting Islamic orthodoxy to the greatest
extent possible. This dynasty was not Iranian, but they made their
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capital in Iran, and it was from that territory that they governed the
other nations under their rule. Tughril Beg died in the year ro63.
From the very beginnings of the Seljuq dynasty, Iranian statesmen
found their way into the governmental apparatus, one of the greatest
of whom was known as Nizam al-Mulk King Alp Arslan appointed
him vizier, which post he held for fifty-five years. He is the author
of the Siyasatnameh (Book of Politics). In 1c,92, this politically adroit
vrzier was assassinated by Isma'ili guerillas near Nehavand.Alp Arslan
went to war with Byzantium, and rn Io71, with his victory over that
nation, he opened the gates of Asia Minor to the Seljuq tribes. He
established a strong power base there which some time later gave

rise to the Ottoman Empire. The world-renowned poet 'Umar
Khayyam lived during these times. In this same period, the Seljuq

commander Atsiz of Khwarazm captured Jerusalem. The last of the
Seljuq kings was Sultan Sanjar, who before becoming king had governed Khorasan.
In u53, the agedSanjarwas arrested, and he spent the rest of his
days in prison. After Sanjar, the cities of Khorasan fell to the princes
of Khwafazm, who were also of Turkish origin. Iran was once again
politically divided. The preservation of the vast empire created by
the Seljuqs required a powerful military force. As the Seljuq dynasty
grew weak and order declined, each prince in every province of the
empire laid claim to the title of king. From among all these rebellions,
the Khwarazmids, who were related to the Seljuqs and fought them
head-to-head, emerged strongest. The military commander Atsiz
assembled an invincible military force in northern Iran and founded
the Khwarazmshahid dynasty, which lasted until 1223.In other parts
of Iran, with the enfeeblement of the Seljuqs, the "Atabegs"-sctually
experienced advisors who had guided young Seljuq princes in affairs
of state-each raised their guidons and took to the field as sole
contenders for power. The Atabeg Eldeguz dynasty was established
in Azerbaijan and the Salghur dynasty in Fars. Each of these dynasties
established an independent government. The government of the
Azerbaijani Atabegs lasted into the first half of the r3th century and
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that of the Atabegs of Fars into the second half of that century. The
Khwarazmshahids were able to expand their dominion, but they
were finally defeated by the Mongols.
When the Mongols began their campaign against Iran, Abu Bakr
bin Sa'd binZangi submitted, and [with the payment of a heavy
ransom] by his son, Sa'd bin Abu Bakr, to Hulagu Khan, the land
of Fars was spared despoliation and massacre. (Razi, p. zro)
.

The Atabegs of Fars were patrons of poetry and literature. Sa'di of
Shiraz (d. n9z) lived during the time of Abu Bakr bin Sa'd bin
Zangi (t4r-tz6o) and dedicated his Bustan to him.
Genghis Khan's invasion of Iran is one of the most painful chapters
in the country's history. The Mongol Temuchin, upon becoming
chief of his tribe at the age of thirty, assumed the name " Cenghis. "
The mighty leader of the great Mongol nation conquered Beijing
and occupied China in rzr5. He sent a commercial and political
delegation of over 1oo persons to Sultan 'Ala' al-Din Khwarazmshah,
but before they reached his court they were massacred and their
property looted. Cenghis Khan dispatched others to Iran to investigate and demand an apology, but they, too, were murdered. The
Khan of the Mongols burned with rage and unleashed the vast
Mongol hordes upon Iran. Besides revenge, Genghis Khan undoubtedly also had economic motives for attacking Iran. The religious
exigencies of Iran rendered the lightning-fast advance of the bloodthirsty Mongols all the easier. The caliph at Baghdad was Muhammad
Khwarazmshah's adversary, and because of his simplistic support
of Sunnism, the caliph refused to come to his defense. Moreover,
the various Islamic sects were constantly feuding. Even among Sunnis, the factions could not suppress their mutual antipathy. During
the Mongol attack, the Hanafis supported them to defeat the Shaf is.
Once the Mongols had succeeded in this endeavor, they turned
against the Hanafo. By exploiting religious animosities, the Mongols
succeeded in eliminating both factions.
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The Isma'ilis had for years turned people's sweet dreams to nightmares, paving the way for the invaders to extirpate the sect. Genghis

Khan's onslaught, accompanied by wanton destruction and massacre, lasted a full seven years, from tzzo to tzz7. He first took
Bokhara, Samarqand, Khojand, Herat,Tus, and Nishapur. In Bokhara he put all the men to death and took the women and children
captive. In Samarqand he put three thousand artisans and professionals to work serving him and his entourage and executed the
rest. In Gurganj, the capital of Khwarazm, he kept several thousand
artisans as slaves and marched the rest out to the wilderness and
executed them. He unleashed a bloodbath in Balkh by dividing the
people into groups of one hundred and assigning each to an executioner. The Mongols disemboweled and beheaded people. They
also drove the people of Marv out of the city. Every three hundred
persons were handed over to an executioner, and young and old
were put to death. The Mongols mercilessly slaughtered the inhabitants of and looted each city they captured. They continued their
attacks upon Quchan, Tabaristan, Rayy, Qo-, Qazvin, Khorramabad, Nehavand, Zanjan, Maragheh, Khoy, and Salmas. In each
place they committed cold-blooded massacres. They set fire to
mosques and libraries. They ransacked buildings, plundering the
wealth of the Iranians. Sometimes they even showed no mercy to
animals. Many cities were turned into vultures' nests. In every city
the Mongols occupied in both East and West, they sowed the seeds
of terror and reaped a harvest of death. Genghis died in rzz7, and
anarchy and disorder reigned in Iran for several decades. The Mongol
functionaries sought out other adventures and cruelties. During
this period, Sufism-a sort of Islamic mysticism-gained widespread
popularity as a cure for the social ills and a salve for the painful
wounds resulting from this national tragedy.
The second Mongol attack, led by Genghis Khan's grandson, Hulagu Khan, took place in n56. Hulagu completely destroyed the
Isma'ili stronghold known as the Fortress of Death and in rz58
seized Baghdad. He seized al-Mu'tasim, the last Abbasid caliph,
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and sentenced him to be kicked to death. Eastern Iran came under
the rule of "infidels." Hulagu himself was a Buddhist. He made
Iran his seat of government and founded the Ilkhanid dynasty there.
The blows suffered by Iran during the first years of the second
Mongol attack were devastatingly painful. Here, too, it is difficult
to attribute all troubles to the renewed Mongol attack. Internal
contradictions, the weakness of the national government, the ineptness of the political leadership, religious confrontations, and national
disunity all contributed to the suffering. The Ilkhanids made their
capital at Tabriz in the province of Azerbaijan. The renewal of
national forces was rendered difficult by social turmoil and the lack
of a unified legal code. The caliph-the manifestation of Islamic
law-had been eliminated, and there was no source for Islamic
legislation. Hulagu Khan made the code of Genghis Khan the legal
foundation of the Ilkhanid state, and the kings who succeeded him
and converted to Islam either added Islamic laws to it or replaced it
entirely with Islamic law. It was a long time before the Iranians
were able to regain their strength and play a role in the administration
of the country. Continual ruinous revolts made it impossible for
Iranians to rise up and stand in unison. Even after the Mongol
victory, the religious factions did not desist from their squabbling.
The taxes imposed on peasants by Islamic law and the code of
Genghis Khan disrupted agriculture just as they had during the
period of Arab domination, and peasants were exploited by landlords.
In addition to these economic pressures, the backs of the Iranian
people were further bent by increasing social and political pressures.
Arghun Khan-who was enthroned in n84 and ruled for seven
years-executed the scholar Khwajeh Shams al-Din Muhammad
Jovayni, who was from a pure-blooded Iranian family, at the instigation of his enemies.
The Ilkhanid Mahmud Ghazan (n95-r3o4) abandoned the Buddhist faith. He converted to Islam in Tabriz on Nowruzu' of the first

t'rN: Nowruz (literally, "new duy"), the first day of the month of Far-
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year of his reign. He issued a decree calling upon the Mongols to
convert and declared Islam the official religion of the Ilkhanid state.
From that point forward everything changed, and the flames of
religious prejudice burned hot. During these times, a Jewish-born
scholar was appointed vizier. Taxation was put in order. Manufacturing was promoted, unused lands were cultivated, and the
military and administrative classes emerged. Incentives were established for domestic and foreign trade. Buildings were erected, irrigation canals were d,rg, and medicinal plants and fruits were exported.
Observatories were built, and in short order, the damage done in
decades past was repaired. An attempt was even made to reconcile
the diftrences between Shi'is and Sunnis. The downfall of the caliphs
of Baghdad unloosed the shackles of the Iranian Shi'is. The end of
the Ilkhanids was similar to that of the Seljuqs. "By killing their
sagacious Iranian viziers, who had ably administered the country,
the Ilkhanids brought about their own decline."8r Once again, every
prince in every locality declared himself ruler. The Jalayirids, Chopanids, Muzaffarids, and Sarbedars all set up governments. In 1393,
Tamerlane swept them all aside.
Tamerlane. who considered himself to be descended from the
house of Genghis Khan, attacked Iran in r38o. Several years later, he
defeated the Jalayirids and seized their capital, Baghdad. He then
took Asia Minor and Syria. He died in r4o5 while on a campaign
against China. Tamerlane s sieges of Sabzevar, Isfahan, Borujerd,
Khorramabad, and other Iranian cities were accompanied by merciless bloodshed. Tamerlane, himself Muslim, did not refrain from
killing other Muslims. In Sabzevar "he piled up two thousand live
prisoners and bound them together with mud and brick to form a
tower."s+ In Borujerd, many prisoners were cast into deep chasms
vardin, is the first day of the Iranian solar calendar. It coincides with the
spring equinox. In tz95c.E., Nowruz fell on SundaY, the zoth of March.
8lRazi,
84Razi,

p.363.

p.365.
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upon his orders. In Isfahan, he erected a pyramid of severed heads.
he knew no bounds. The people-vulnerable
and terrified after the earlier Mongol attacks-seldom resisted.
After Tamerlane's death, his empire was divided among his sons.
Tamerlane's eldest son, Shahrokh (r+o:-r44), took control of Iran,
and from his beautiful capital city of Herat struggled to unite all of
the provinces of Iran. Shahrokh was a Cod-fearing king and a lover
of the arts. He was bent on atoning for his father's destruction.
Herat became a center of poetry, literature, and the arts. During the
reign of Shahrokh Shah, Sunnism once again grew in strength and
built up a force against which the Shi'i Safavids would later rise.
Despite Shahrokh's efforts, Iran was not united, and after him, the
Turcomans set up separate governments in northern and eastern
Iran. The Kara Koyunlu, or Black Sheep dynasty, who were enemies
of the Timurids, gained power in Azerbaijan. The Ak Koyunlu, or
White Sheep dynasty, raised their flag over Diyarbekir. In 1501, Isma'il
Safavi put an end to Turcoman rule.
Although the several centuries of the Seljuqs, Mongols, and Timurids were full of black and bitter events, they nonetheless saw the
continuation of the scientific and literary movement which had
begun in Iran after the advent of Islam. Science, poetry, literature,
philosophy, astronomy, history, and geography reached such levels
that the period is considered one of the finest in Iranian history.
Anvari, Nizami, Khaqani, Mowlavi, Sa'di, Shabestari, Amir Khosrow
Dehlavi, Khayyam, Hamdallah Mustawfi, and Nasir al-Din Tusi are
among the great names that flourished in these times, and each is a
source of Iranian national pride. The scholars, mystics, sages, historians, writers, and poets left a legacy of enduring masterpieces. Chinese and Mongol art influenced Iranian art, especially painting.
Brocade and silk-weaving, new designs in carpet and rug-weaving,
calligraphy, new architectural styles (especially for the reconstruction
of ruined buildings), and other arts of the times became widely
popular. Scholarly, literary, and artistic works were perfected in a
now peaceful Iran.

In his transgressions

CHaprnn FouRTEEN

New Upt and Downs
Tup pERroD from the rise of the Seljuq Tughril in Iran in ro38 to
the advent of Isma'il Safavi in r5or was full of ups and downs for
the Iranian nation, and, of course, for the Jewish minority. On the
one hand, there were sudden attacks, mass executions, and devastating despoliation; on the other hand, there were flourishing cities,
new construction, renovation, and the establishment of law and
order. Most importantly, the student of history is presented with
the continuity of the scientific and literary renaissance in Iran. In
other words, the events of these times did not move forward uniformly-there were many twists and turns. Such a situation at first
seems astonishing, but indeed, there would be cause for astonishment
were it otherwise, for the period under consideration spans more
than four and a half centuries. This same phenomenon, that is, the
waxing and waning of social movements, can be observed among
Jews during this period. There are times of killing, looting, captivity,
and flight from one land to another; there are times of religious

freedom, equality with the majority, attainment of high political,
administrative, and scholarly office; there are other times of persecution, restrictions, threats, oppression, denigration, downfall, and
disintegration.
During the period of the Seljuq Turks (ro38-u57), whose empire
spanned from the borders of China to the shores of the Mediterranean, the freedom of Iranian Jews was limited. Seljuq rule over
Iran had a strong religious character. They were Sunnis, and maintained cordial relations with the caliph at Baghdad. They established
Sunnism in Iran, where, prior to their rise to power, the Shi'is had
had the upper hand for nearly two centuries. Inevitably, serious
conflict arose between Sunnis and Shi'is, leading to the persecution
of religious minorities. The Seljuqs implemented a new system of
land ownership which became the model for Eastern feudalism.
They leased arable lands to wealthy Muslims, and the Jews were
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inescapably excluded from either owning land or engaging in agriculture.
The Seljuq's Sunni fervor was such that they sometimes forced
Shi'is to convert to Sunnism. Whenever their warriors captured a
Christian territory, they massacred the priests and burned the churches. The Jews of Iran saw a revival of the shurut of 'Umar. Their
denigration and persecution by Sunni extremists was officially sanctioned. The Seljuqs had not yet subjugated all of Iran when they
proclaimed seemingly new edicts concerning the Jews and Christians.
During this period, religious tolerance came to an end in Iran.
Islamic historians make reference to the enforcement of 'lJmar's

restrictions on non-Muslims. Jews did not dare show themselves in
the streets without a yellow patch. In toz6, wine taverns-a source
of income for Christians and Jews-were closed. This action was
repeated two centuries later. In the words of Hafez:
They shut the doors of the

tavern-God

For they shall open the doors of the

be not pleased

house of falsehood and hypocrisSf5

ro85, they decided to fully enforce all the strictures of 'Umar's
shurut, including the prohibition against Jews and Christians praying

In

aloud or having homes higher than those of Muslims. In 1091, the
caliph of Baghdad, who had religious authority over Iran, decreed
that Jewish women, in addition to the colored patches, must wear
shoes of a different color on each foot; one was usually black and
the other red. Islamic historians, in making reference to these circumstances, acknowledge that members of the religious minority
converted to Islam to escape denigration and persecution. Nonetheless, by uo5 these laws were less rigidly enforced, and 'IJmar's shurut
were set aside, to be trotted out again another duy.tu
8hN:

Persian:

t '--:K

'2.; s

86nJ,'t4tt36.
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It is interesting that despite all the persecutions stemming from
religious intolerance which were unleashed against the Jews, the
state apparatus could not have been without need of their expertise.
The vizier Nizam al-Mulk, while directing in his Siyasatnamehthat
non-Muslims should not be appointed to state office, maintained
cordial relations with several Jewish bankers and financiers. Meanwhile, during the same period, wealthy Jews sometimes became the
targets of groundless allegations, and their property was confiscated
while they themselves were subjected to torture. This period also
unleashed a wave of Jewish migration within the Islamic world as
Jews seeking to protect their lives and property migrated from city
to city, province to province, and kingdom to kingdom. Among the
prominent Jews who emigrated from Iran in the uth century, that
is, during the Seljuq period, was a merchant named Banu Sahl
al-Tustari, who emigrated to Egypt. He attained high office in the
court of the Fatimid caliphs and exercised considerable influence in
the Egyptian government.si

Benjamin of Tudela on the Jews of Iran
Prior reference has been made to the greatest Jewish-Spanish traveler
of the Middle Ages, Benjamin ben Jonah of Tudela. This famous
traveler began his journey a short time after the end of the Seljuq
state. He came from Tudela, a Jewish town in Spain. His itinerary,
the original title of which is Sefer ha-massa'of (ntvon;r 'uo), is among
the most esteemed of historical sources and has been translated
into several European languages. Most historians consider it reliable.
Although non-Jews addressed him as "Rabbi," he held no religious
office. He began his journey c. 1159 and returned to Spain in n7z.
Benjamin of Tudela travelled to Babylon and Iran. His writings are
lucid and animated, and his writing style is influenced by the Bible.
He depicts each place he visited and its environs with his characteristic
methodicalness. He first mentions the size of the Jewish population,
t'n1,

t3:3to.
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describes the economic situation, and enumerates the occupations
practiced by Jews, from dye casting, weaving, and glass-blowing to
money-changing, trading, and peddling. He was particularly interested inJewish cultural, scholarly, and literary activities and described
as many of them as he could for posterity. His visits to synagogues
and his zeal in gathering information about the religious beliefs
and sects of the Jews-of which there were at least two in his day,
the Karaites and the Rabbanites (somewhat akin to the Catholics
and Protestants of later centuries in Christianity)-characterize his
endeavor to provide a comprehensive view of the status of Jews in
those times.88
Benjamin of Tudela, who traveled to Iran after the death of Sultan
Sanjar, the last of the Seljuq kings, writes:
To the mountains of KnnzvrN on the river Kizll Ozein, a journey
of eight and twenty days. Jews of those parts, who live in Persia at
present, report that the cities of Nisapur are inhabited by four
tribes of Israel, viz. the tribe of Dan, that of S'bulan and that of
Naphthali, being part of the first exiles who were carried into
captivity by Shalmanesser king of Ashur as reported in scripture:
he banish'd them to Lachlach and Chabor, the mountains of
Cozen, the mountains of Media.
The extent of their country is twenty days journey and they
possess many towns and cities in the mountains, the river Kizil
Ozein makes their boundary on one side, and they are subject to
no nation, but are govern'd by their own Prince, who bears the
name of Rabbi Joseph Ararkh'la Halevi.
Some of these Jews are excellent scholars, others carry on agriculture and a number of them are engaged in war with the country
of Cuth, by way of the desert. They are in alliance with the Caphar
Tarac or infidel Turcs, who adore the wind and live in the desert.
This is a nation, who eat no bread and drink no wine, but devour
the meat raw and quite unprepared; they have no noses, but
draw breath through two small holes and eat all sorts of meat,
whether from clean or unclean beasts, and they are on very friendly
terms with the Jews.
tt"J,4'.435.
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Abouteighteenyearsago,thisnationinvadedPersiawitha
Rai, 'which they smote with
numerous host anj took the city of

theedgeofthesword'tookallthespoiland.returnedtotheir
kingdom of Persia;
in the
deserts. Nothing similar was seen befoie

andwhenthekingofthatcountrybecameacquaintedwiththis
said he: in the time of my
occurrence, his *iutr-r was kindled, for,
from the desert, I will
predecessors no host like this ever issued
goandwillextinguishtheirnamefromtheearth'Heraisedthe
all his troops and made
war_cry in the wf,ole empire, collected
would show him
inquiry whether f,. .ot'td find any guide' that
their.tents'
the place, where his ennemies [sic] pitched

Amanwasmetwith,whospokethustotheking:.Iwi.llshow
I am one of them' and the king
promisedtoenrichhimifhewouldactthusandshowhimthe
way.Uponinquiryhowmanyprovisionswouldbenecessaryfor
answered: take with you
this long way throlgh the deseit, the spy
will find no provisions
bread and wate, roi fifteen days, as you
advice being acted
This
whatever before you reach theii .ount.y'
upto,theytrav.tt.afifteendaysinthedesertandastheymet
withnothingthatcouldserveforsustenance,theybecam.j.*beasts began-to die' The
tremely short of provisions and men and
'what becomes of
king sent for the spy and thus spo[e to him:
reply being made
oth.er
thy promise to show us our enemy'? no
was cut off by
spy
the
of
than; 'I have mistaken my way the head

thee the place oi their retreat fbr

the kings command.
who had any
orders were issued to the host that every one,
but every
companion,
his
provisions left, should share them with
travelling
after
and
thing eatable was Consumed, even the beasts,

thirteenadditionaldaysinthedeserttheyatlastreachedthe

mountains of Khazvin, where the Jews dwell'
Theyarrivedthereandencampedinthegardensandorchards
vicinity of the river Kizil
and near the springs, which are in the
with it and destroyed
being if,. f-it season, they madg
Ozein. lt

ltt

much,butnolivingbeingcameforward.onthemountainshowand the king comever, they discou.rtd citGs and many towers
mandedtwoofhisservantstogou.'dtoinquirethenameofthe
to cross over to
nation which inhabited these hountains and

them,eitherinboatsorbyswimmingtheriver.Theyatlast
secured by a
and
discover,d a large bridge, fortified by towers
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locked gate, and on the other side of the bridge a considerable
city.

They shouted on their side of the bridge until at last a man
come [sic] forth, to inquire what they wanted or to whom they
belonged. They could not, however, make themselves understood
and fetched an interpreter who spoke both languages; the queries
being repeated they replied: we are the servants of the king of
Persia and have come to inquire, who you are and whose subjects.
The answer was: we are Jews, we acknowledge no king or prince
of the gentiles, but are subjects of a jewish prince. Upon inquiries
after the Ghuzi, the Caphar Tarac or infidel Turks, the Jews made
answer: 'verily they are our allies and whoever seeks to harm
them, we consider our own enemy.'
The two men returned and reported this to the king of Persia,
who became much afraid, and particularly so, when after a lapse
of two days the jews sent a herald to offer him battle. The king
said: 'I am not come to make war against you, but against the
Caphar Tarac or infidel Turks, who are my enemies; and if you
attack me, I will certainly take my vengeance and will destroy all
the Jews in my own kingdom, for I am well aware of your superiority
over me in my present position; but I entreat you to act kindly
and not to harrass me, but allow me to fight with the Caphar
Tarac my enemy and also to sell me as much provision as I want
for the maintenance of my host. The Jews took counsel among
themselves and determined to comply with the request of the
king of Persia for the sake of his jewish subjects. The king and all
his host were consequently admitted into the country of the Jews,
and during his stay of fifteen days he was treated with most honorable distinction and respect.
The Jews however meanwhile sent information to their allies,
the Caphar Tarac, and made them acquainted with the abovemention'd circumstances; these took possession of all the mountain
passes and assembled a considerable host, consisting of all the
inhabitants of that desert and when the king of Persia went forth
to give them battle, the Caphar Tarac conquer'd, killed and slew
so many of the Persians, that the king escaped to his country with
only very few followers.
One of the horsemen of the retinue of the king enticed a Jew of
that country, of the Name of R. Moshe, to go along with him; he
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carried this man along with him into Persia and there made him
a slave. Upon a certain day however, the king was the spectator of
sports, carried on for his amusement, and consisting principally
of the exercise of handling the bow; among all competitors none
excelled this R. Moshe. The king enquired after this man by the
help of an interpreter and was told what had happen'd to him
and how he had been forcibly carried away from his country by
the horseman, upon learning which the king not only immediatly
granted him his liberty, but gave him a dress of honor, composed
of silk and fine linen, and many other presents. A proposal was
also made to R. Moshe, that if he would renounce his religion for
that of the Persians he should be treated with the utmost kindness,
should gain considerable riches and be made the king's steward,
but he refused and said 'I cannot make up my mind to any such
step'. The king however placed him in the house of the Rabbi Sar
Shalom of the Ispahan congregation who in the course of time
became his father-in-law. This very R. Moshe related all these
things unto me. (Benjamin of Tudela, pp. rz9-36)

The Advent of David Alroy, "the Iranian Messiah,"
during the Crusades
The growing power of the Seljuq Empire consternated Byzantium,
whose capital was at Constantinople. Additionally, the holy city of
Jerusalem was in the hands of the Muslims. Small numbers of Christian pilgrims traveled to Jerusalem from Europe, but intolerant
Muslims put obstacles in their paths. The Byzantine emperor, hoping
also to thwart Seljuq penetration in Asia Minor, reached out to the
Pope for help. The highest Christian council, along with the Pope,
proclaimed, "Christians of the world! Rise up to save Jerusalem and
defeat the Muslims!"
The papal decree of Pope Urban II, summarized above, was proclaimed in ro95. Throughout Europe, a fervor was stirred up which
lasted until rz7o. No less than eight major conflicts, known as the
Crusades, ensued during this period at different times and under
difbrent popes. Jerusalem was at times in the hands of the Muslims
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and at times in the hands of the Christians. During this L75-year
period the flames of war sometimes burned brightly and at other
times lay hidden beneath the ashes. The Jews of Europe faced countless massacres and numerous holocausts. Knights, rogues, the illiterate, and the unemployed, along with other lovers of Christ and
crucifix-carrying soldiers, joined the Pope's army and unleashed
the bloodiest 'jihad," or religious war, in the history of mankind.
On r5July ro99, when Jerusalem first fell to the Christian crusaders,
the Muslim and Jewish inhabitants of that city were all massacred.
The Crusades were not merely a war between Islam and Christianity,
but a war between East and West as well. Every day, its scope became
wider and encompassed new countries. Jerusalem passed from hand
to hand among the rivals like a precious ball. In ntz, Pope
Innocent III issued an edict that children should also enter the field
of battle. In n44, when the Khwarazmshahids were moving westward
because of the Mongol invasion, they were able to capture Jerusalem
with the help of the Egyptians.8e
The real victims of these wars, especially as the name "Jerusalem"
was involved, were the Jews of Europe. Christian leaders stirred up
the masses against the Jews, reviving the old rumor about the circumstances surrounding the death of Jesus. The terrified Jews fled
(apart from those living in Islamic Spain) to the East and took up
residence in Asia Minor and Russia. In the East it was demanded of
the Jews that they convert to Islam, while in the West demands
were made that they convert to Christianity, in both cases in exchange
for their safety. However, in Europe if such a demand was made it
was by good fortune, because usually they simply gathered the Jews
in the synagogues and burned them. "The Crusaders...slayed children in their mothers arms and tossed their body parts in the
air."eoThe Muslim kings who fought in the first and third Crusades
were Seljuqs, one branch of whom reigned in Syria.
8enn,

3'.764.

eoAmir

'Ali, Tarikh-e 'Arab

va Islam, p.323.
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internal and external insecurities and the massacre of
Jews in Iran and Europe-from which there seemed to be no escape-the Jews of Iran believed that the end of the world was at
hand, and in those oppressive "last times" they awaited the arrival
of the messiah. As had happened dozens of times before in bleak
and torturous times, a false messiah suddenly appeared, this time
in Azerbaijan, which was then an importantJewish population center.
The original name of this "messiah," who created a widespread
messianic movement amongst the Jews, was Menahem ibn Solomon.
Menahem was from 'Amadiyah, a city near Mosul, but he lived in
Azerbaijan. He claimed descent from the ten tribes of Israel whom
the Assyrian king Shalmaneser exiled to the land of the Medes and
who had retained their Aramaic language. 'Amadiyah was an important Jewish center, and the rabbanim of that city had considerable
influence in Kurdistan and Azerbaijan. The city had several synBecause of

agogues.

Menahem called himself "David" in order to associate himself
with King David and to demonstrate his suitability for kingship to
the Jewish people. His family name was al-Duji, which later became
al-Ruhi and then al-Ruy. In historical sources he is known as "David
Alroy. " His movement probably began in uzr among the Jews who
inhabited the highlands of Kurdistan and Azerbaijan, but some
historians place the beginnings of his movement somewhat later.
David Alroy's messianic movement grew out of the first of the
Crusades. The dreadful conditions of this time of mass execution of
Jews made it easier for the surviving victims to accept the claim
that the messiah had appeared. Menahem's father, Solomon, himself
claimed to be the prophet Elijah, and the young Menahem, following
his father's claim, called himself the messiah. Menahem ibn Solomon,
or David Alroy, was tall and handsome. He was an outstanding
student at the Baghdad yeshiva and was familiar with Islamic customs
and traditions. He excelled in Jewish mysticism. In addition to all
this, he was a master of magic and sleight of hand. Father and son
proclaimed to Jews of all lands near and far that "the time has come
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for the Almighty to gather his people, Israel, and return them to
Israel." In preparation for the return, these two called the people to
much fasting and prayer. The Iranian government took David's
movement seriously and proscribed it. The importance of the Jewish
population and the significance of this messianic resurgence is reflected in the Iranian government's harshness of action and the ruling
monarch's reaction. The sultan, fearing an insurrection that might
actually make David a king and challenge his position, threatened
to exterminate all the Jews in all the provinces of Iran if David's
movement did not cease.
David Alroy was forced to return to his birthplace of 'Amadiyah.
But he did not stop his activities, and he made 'Amadiyah his base
of operations. It was not long before he, encouraged by the Yazidi
Muslims, set his mind to seizing control of the city. To do this, he
exploited his repertoire of magic tricks, which the populace believed
to be "miracles." It was rumored in the city that when Menahem
was bound in chains by the king of Iran, he miraculously escaped
from the king's clutches. David Alroy summoned all the Jews of
Iran, especially those who lived in Azerbaijan, to come to 'Amadiyah
and see for themselves how he was governing the city. News of his
activities and claims reached Baghdad in the form of rumors. Two
of his enemies forged an epistle in his name in which he promised
the Jews that in the night they would all be transported to Jerusalem
on the wings of angels. The mention of Jerusalem, especially during
the crisis of the Crusades, was enough to inspire a conspiracy against
him. Before he could take another step, he was murdered in his
sleep.

Mutty of his supporters in Azerbaijan believed in him and remained
loyal to this "messiah" even after his death. They came to be known
as "Menahemites." Benjamin of Tudela places his death around the
year u6o, during the reign of the Khwarazmshahids. Benjamin Disraeli's novel, The Wondrous Tale of Alroy, published in the r83os, is
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based upon this story.e' Samuel ben Yahya al-Maghribi, author

of

Ifham al-Yahud (Silencing the Jews), who visited Tabriz toward the
end of the rzth century, mentions the followers of David Alroy,
who were still active in that city.n'ln his travelogue, Benjamin of
Tudela describes Menahem ibn Solomon's movement in detail:
Five days thence to 'Avrlnn with five and twenty thousand Jews.
This congregation forms part of those, which live in the mountains
of Chaphton and which amount to more than one hundred, extending to the frontiers of Media.
These Jews are descendants

from those, who were originally led

into captivity by the king Shalmanesser, they speak the syriac
language and among them are many excellent thalmudic scholars;

they are neighbours to those of the city of 'Amaria, which is
situated within one days journey of the empire of Persia, the king
of which they obey and to whom they pay a tribute. This is
collected by a deputy and amounts here as well as in all mahomedan
countries to one Amiri of gold-equal to one and one third golden

Maravedi-for each male inhabitant of the age of fifteen

and

upwards.

About fifteen years ago there rose a man of the name of David
El Roy of the city of 'Amaria, who had studied under the Prince
of the captivity Chisdai and under 'Eli the president of the college
of Geon Ja'acob in the city of Bagdad and who became an excellent
scholar, being well versed in the mosaic law, in the decisions of
the rabbins, and in the thalmud; understanding also the profane
sciences, the language and the writings of the Mahomedans and
the scriptures of the magicians and enchanters. He made up his
mind to rise in rebellion against the king of Persia, to combine
the Jews who live in the mountains of Chaphton and with them
to engage in war with all gentiles, making the conquest of Jerusalem
his final object.
He gave false signs to the Jews by false miracles and assured
them: 'the Lord has sent me to conquer Jerushalaim and to deliver
you from the yoke of the gentiles;'ei Some of the Jews did believe
etn1,

z'.75o.

e'nJ,

t'5g3.

e3Undoubtedly, the large number of
Jews living in the region, news of
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in him and called him 'Messiah.' When the king of Persia became
acquainted with these Circumstances, he sent and Summoned David
into his presence. The latter went without fear and when they
met he was asked: Art thou the king of the Jews? to which he
made answer and said: I am! Upon this the king immediatly
commanded, that he should be secured and put into prison in
that place, where the captives are kept who are imprisoned_for
life, iituated in the city of Dabaristan, on the banks of the Kizil
Ozein, which is a broad river.
After a lapse of three days, when the king sat in council to take
the advice of his nobles and offrcers respecting the Jews, who had
rebelled against his authority, David appear'd among them, having
liberated himself from prison without the aid of anyone' V/hen
the king beheld him he inquired: who has brought thee hither or
who has set thee at liberty? to which David made answer: my
own wisdom and subtility, for verily I neither fear thee nor all thy
servants.' The king immediately commanded that he should be
made captive, but his servants answer'd and said: we See him not
and are aware of his presence only by hearing the sound of his
voice. The king was very much astonished at David's exceeding
wisdom, who thus addressed him: I now go my own way! and he
went out followed by the king and all his nobles and servants to
the banks of the river, where he took his shawl, spread it upon
the water and crossed it thereupon. At that moment he became
visible and all the servants of the king saw him cross the river on
his shawl; he was pursued by them in boats but withouf success,
and they all confessed, that no magician upon earth could equal
him. He that very day travelled to 'Amaria, a distance of ten days
journey by the help of the Shem Hamphorashea and related to the
the Crusades, defeats suffered by both sides, and the horrific massacre of
Jews moved him to take this action. Meanwhile, Jewish anxieties in Iran
inclined them to believe his words with all their hearts.
etx: Here, Asher provides the following footnote to his English translation: "Shem hamphorash, literally, the explained name, the letters of
the word Jehova in their full explanation, a mystery known but to very
few, and by which wonders may be executed. The wonders performed by
"
Jesus are ascribed by the Thalmud to his knowledge of this mystery.
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astonished Jews all that had happen'd to him.
This King of Persia afterwards sent to the Emir el Mumenin,
the Khalif of Baghdad, principal of the Mahomedans, to solicit
the influence of the Prince of the captivity and of the presidents
of the colleges in order to check the proceedings of David El Roy,
and threatening to put to death all Jews who inhabited his empire.
(Benjamin of Tudela, pp. tzt-n5)

Another episode involving the Jews of Iran of that time which Ben-

jamin mentions concerns the shrine of the prophet Daniel. An examination of that episode clearly reveals the way of thinking and
religious beliefs of the people of those times. He writes:
...Four miles thence begins KHuzEsrRru, 'Elam of scripture, a
large province, which however is but partially inhabited, a portion
of it lying in ruins. Among the latter are the remains of SHusnaN
the Metropolis and palace of King Achashverosh, which still contains very large and handsome buildings of ancient date. Its seven
thousand jewish inhabitants possess fourteen synagogues; in front
of one of which is the sepulchre of Daniel who rests in peace. The
river Ulai divides the parts of the city which are connected by a
bridge; that portion of it, which is inhabited by the Jews, contains
the markets, to it all trade is confined and there dwell all the rich;
on the other side of the river they are poor, because they are
deprived of the abovenamed advantages and have even no gardens

nor orchards. These circumstances gave rise to jealousy, which
was foster'd by the belief that all honour and riches originated
from the possession of the remains of the Prophet Daniel, who
rests in peace, and who was buried on their side. A request was
made by the poor for permission to remove the sepulchre to the
other side, but it was rejected; upon which a war arose and was
carried on between the two parties for a length of time; this strife
lasted until 'their souls become loath' and they came to a mutual
agreement, by which it was stipulated that the coffin, which contained Daniel's bones, should be deposited alternately every year
on either side. Both parties faithfully adhered to this arrangement,
which was however interrupted by the interference of Sanjar Ben
Shah, who governs all Persia and holds supreme power over forty
five of its kings. This prince is called in arabic: Sultan-al-Fars-al-
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Khabire5 and his empire extends from the banks of the Shat-el-arab

unto the city of Samarkand and the Kizil Ozein, incloses the city
of Nishapur, the cities of Media, and the Chaphton mountains
and reaches as far as Tibet, in the forests of which country that
quadruped is met with, which yields the musk; the extent of his
empire is four months and four days journey.
when this great Emperor, Sanjar king of Persia, came to SHusrteru and saw that the coffin of Daniel was removed from side to
side, he crossed the bridge with a very numerous retinue and
accompanied by Jews and mahomedans and inquired into the
reason of those proceedings. Upon being told what we have related
above, he declared that it was derogatory to the honor of Daniel
and commanded that the distance between the two banks should
be exactly measured, that Daniel's coffin should be deposited in
another coffin, made of glass, and that it should be suspended
from the very middle of the bridge, fasten'd by chains of iron. A
place of public worship was erected on the very spot, open to
everyone, who desired to say his prayers, whether he be Jew or
Gentile; and the coffin of Daniel is suspended from the bridge
unto this very day. . . (Benjamin of Tudela, pp. rt7-rzo)

The populations of some of the Iranian Jewish communities provided
by Benjamin of Tudela in his itinerary are as follows:

Hamadan......

...... 30,000

Isfahan

'Amadiyah...

Shiraz
....10,000
Tabaristan.... ...4,000
Ghaznin
....80,000

Samarqand

Azerbaijan .. 100 communities

Rudbar

Susa

...

.......15.000
......25,000
...7,000
..... 50,000

4 communities

It is difficult to ascertain the accuracy of these numbers, but they
nonetheless show the dispersion of the Jews throughout Iran before
the Mongol invasion. This great community, which without leader
or guide never stopped migrating from place to place in search of
security, was guided in its culture and religion by the Jewish religious
leaders at Baghdad. The academies of Babylon had fallen from their
e5tN: Here,
Asher provides the

following footnote to his English translation: "Supreme commander of Persia."
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former splendor and the schools and religious foundations of Baghdad took upon themselves the guidance of the Jews of Iran. Benjamin
of Tudela, describing the early Khwarazmid period, writes:
Bncoao is inhabited by about [forty] thousand Jews, who enjoy
peace, comfort and much honor under the government of the
great king. Among them are very wise men and presidents of the
colleges, whose occupation is the study of the mosaic law.
The city contains ten colleges...The principal of all [the presidents of the colleges] however, is R. Daniel Ben Chisdai, who
bears the titles of: PnrNcE oF THE Caprrvny and Lono and who
possesses a pedigree, rvhich proves his descent from king David.
The Jews call him 'Lord, Prince of the captivity' and the mahomedans: 'Saidna Ben Daoud' noble descendant of David, and he
holds great command over all jewish congregations under the
authority of the Emir al Mumenin (Commander of the faithful)
the Lord of the Mahomedans, who has commanded to respect
him, and has confirmed his power by granting him a seal of
office. Every one of his subjects, whether he be Jew or Mahomedan
or of any other faith, is commanded to rise in the presence of the
Prince of the captivity and to salute him respectfully under penalty
of one hundred stripes.
Whenever he pays a visit to the king, he is escorted by numerous
horsemen, both Jews and gentiles and a crier commands aloud:
'make way before our Lord the son of David as becomes his
dignity' in arabic 'A'milu tarik La-Saidna Ben Daud.' Upon these
occasions he rides upon a horse and his dress is composed of
embroider'd silk; on his head he wears a large turban, cover'd by
a white cloth and surmounted by a chain or diadem.
The authority of the Pnrxcn oF THE CRprrvrry extends over
the following countries viz: over Mesopotamia; Persia; Khorassan;
S'ba which is Yemen; Diarbekh; all Armenia and the Land of
Kota near mount Ararat; over the country of the Alanians, which
is shut in by mountains and has no outlet except by the iron
gates, which were made by Alexander; over Sikbia and all the
provinces of the Turkmans unto the Aspisian mountains; over
the country of the Georgians unto the river Oxus, (these are the
Girgashim of scripture and believe in christianity) and as far as
the frontiers of the provinces and cities of Tibet and India. Per-
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mission is granted by the Pntruce or CnprtvITY to all the jewish
congregations of these different countries to elect rabbis and ministers, all of whom appear before him in order to receive consecration and the permission to officiate, upon which occasions presents
and valuable gifts are offer'd to him even from the remotest countries.

...Many of the Jews of B,qcpAD are good scholars and very
rich, the city contains twenty-eight jewish synagogues, situated
partly in Bncono and partly in al-Khorkh, on the other side of
the river Tigris, which runs through and divides the city. The
metropolitan synagogue of the PnINcn oF THE Cnprtvrry is ornamented with pillars of richly colour'd marble, plated with gold
and silver; on the pillars are inscribed verses of the psalms in
letters of gold. . . (Beryamin of Tudela, pp. roo-ro5)
Another Jewish traveler, Petahiah ben Joseph ha-Lavan of Regensburg, who travelled to the Orient after Benjamin of Tudela, supports
his claims. Petahiah began his journey c. 7775.He passed through
Poland, Russia, and Crimea and thence to Mongolia, the land of
the Khazars, Armenia, Kurdistan, Babylon, Syria, and the Holy Land.
In Jerusalem, the Crusaders had massacred all the Jewish residents
after their first conquest. Petahiah found only one Jew in the city,
Abraham the Dyer, whose services the Crusaders had required.'o
This traveler states that the Jewish population of all of Iran was
1,2oo,ooo. Compared with the number of Jews in Iran in later centuries, this number seems exaggerated, but it is testimony to Iratr's
large Jewish community in those times. From the advent of Islam
on, there was considerable Jewish movement within Iran. They lived
in practically every city and province. Precise numbers for the Jewish
communities of Iran throughout the course of history are not available, although some Islamic historians and geographers have provided estimates.
...The tenth-century Arab geographer, al-Muqaddasi, in comparing the various non-Muslim minorities stated, "in the province
of Jibal Jews are more numerous than Christians; in the province
'onJ, t3'345.
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of Khuzistan Christians are few and Jews not numerous, while in
the province of Fars the Zoroastrians are more numerous than
the Jews and there are only a few Christians. (r-r, :;:;;rz)

In c. rr7g, during the reign of the Khwarazmid king Abu Sa'id ibn
Dawud, another messianic movement to save the Jews was launched.
The great Jewish scholar Maimonides sent someone to Isfahan to
investigate. Shortly after the death of Maimonides inrzo4, a JewishIranian scholar of Tabriz named al-Tabrizi Farsi wrote a critique
and review of his Dalalat al-ha'irin (a,>t:: ;rrtn) fGuide for the Perplexed]. In this book, which he completed c. 1190, Maimonides
expounded upon Jewish doctrine and philosophy. The Jewish physician Samuel ben Yahya al-Maghribi traveled from Baghdad to Azerbaijan Ln LrT4and took up residence in Maragheh.ei
The Crusades were at their height at the time of Genghis Khan's
invasion of Iran. European ignorance and intolerance and Mongol
ruthlessness in Iran combined to gradually kill off the Jews in both
East and West. The Christians of Europe thirsted for Jewish and
Muslim blood. The Mongols of Iran putJews, Muslims, and Christians to the sword. Throughout the world, the earth was being
irrigated with human blood. The Jews were hapless victims who
had neither territorial claims nor pretensions of religious superiority
over other peoples and nations. After the grisly massacres of the
Mongol invasion, a period of anarchy and confusion ensued. Jewish
lives and property were no longer secure, and a new wave of Jewish
migration picked up speed within Iran. As a result of the Mongol
invasion, Jewish emigration to Uzbekistan increased. Uzbekistan
was a sanctuary for persecuted Jews, and they emigrated to that
country from the west and south. The great Jewish migrations within
Iran, which began at the time of the Mongol invasion, lasted for
several generations. But these migrations were not completely suc-

ezFischel. "Azarbaijan in
Jewish

History,

p.

3.

NEW UPS AND DOWNS

24r

cessful in saving them. A large number of Jews and other Iranians
lost their lives in these times, and the Jewish population of Iran
rapidly declined.

The Profound Influence of Jewish and Jewish-Born
Statesmen on the Iranian State Apparatus
During the Ilkhanid period, when the storms had died down, the
Tatar kings set about improving the country. During this period,
three successive Jewish or Jewish-born statesmen attained the highest
levels of ofiflce in the Iranian capital, Tabriz. Although this would at
first seem to be good news for the Jews, it also was to entail grave
consequences.
During the reign of King Arghun Khan (r284-rz9r), the Jewish
court physician Sa'd al-Dawlah al-Safi ibn Hibbatallah (d. rzqr)
gained the king's confidence through his wisdom and expertise'
"the Jewish vizier,"
Sa'd al-Dawlah, whom Islamic sources refer to as
was from the mountain town of Abhar. His Hebrew name is unknown, though some sources say it is Mordecai. Mordecai of Abhar,
or Sa'd al-Dawlah, first went to Mosul and then to Baghdad, where
he worked as a physician until t284. With the knowledge and experience he gained in administrative affiirs in Baghdad, he became a

renowned figure. In 1288, Arghun summoned him to Tabriz to
serve as his court physician. He was fluent in four languages: Persian,
Arabic, Turkish, and Mongolian, and soon came to Arghun'S attention. In 1289, he was appointed vizier of the entire Ilkhanid realm.
His mastery of medicine and aptitude as an administrator, which
occasioned his rapid rise in the state administration, aroused the
jealousy of the other courtiers.
Sa'd al-Dawlah had many enviers and ill-wishers in the Ilkhanid
court. Following his appointment as vizier, in keeping with the
tradition of the times, he immediately removed his enemies from
office and filled important state offices with people on whom he
could rely: Mongols, Christians, and especially Jews, most of whom
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were his kinsmen. He gave the political administration of Baghdad
to one of his brothers, Fakhr al-Dawlah, and made his other brother,
Amin al-Dawlah, governor of Mosul, Diyarbekir, and Diyarrabi'.
his
Shams al-Dawlah, the Jewish governor of Fars, was also one of
and
law
promoting
for
relatives. Some Arab sources praise him
justice in governmental affairs, but the appointment of this able
J.* u, vizier and especially his conferment of important state offices
upon his cronies ciused misgivings in the N4uslim community. Ar-

gh,t.t Khan-who was himself born a Buddhist and had proChristian leanings-at first paid this situation no heed. Apart from

the Muslims, the Mongols of the royal court were perturbed by the
king's unconditional confidence in Sa'd al-Dawlah and his family
"Jewish vrzier" grew
and nurtured a hatred of him. The foes of this
daily in number and spread rumors against him. The worst of these
rumors was that Sa'd al-Dawlah had urged Arghun Khan to convert
the Kaaba to an idol-temple and send his army to seize Jerusalem
from the Muslims, who had held it during most of period of the
Crusades.

Intrigue was the instrument of Sa'd al-Dawlah's downfall. When
Arghun Khan was on his deathbed, afflicted with a grave illness,
cli[ues within the court spread rumors that the vizier-physician
had poisoned his benefactor. At a court reception they arrested
Sa'd al-Dawlah and his supporters. Some of them were killed on
the spot, while the "Jewish vizier" was put to death the following
day. According to Ibn Futuhi, after this incident, a campaign was
launched against the Jews of Tabriz, Baghdad, and other cities with
large Jewish populations. Sa'd al-Dawlah's brothers and kinsmen
were tortured to death.eo
The modern Iranian historian, 'Abbas Iqbal, writes on this subject:
In gratitude for his services, Arghun appointed [Sa'd al-Dawlah]
as his vizier. ...Sa'd al-Dawlah quickly removed Muslim functionaries from office and surrounded himself with Jewish and Christian

e8n1,

t46t8.
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appointees. Only Khorasan and Asia Minor, which were in the
hands of Ghazan and Gaykhatu, were spared Jewish domination'
The cunning and efficieni Sa'd al-Dawlah quickiy set the country's

financial uffuitt in order, filled the treasury's coffers, and took
control of all matters within his own hands. He everywhere curtailed the powers of Arghun's princes and was all-powerful until
the death of Arghun [in n9l. His despotism reached the point
that he obtained from Arghun an edict ordering the army to
besiege Mecca and Medina, convert the Kaaba to an idol-temple,
and execute the Islamic scholars. However, as he took ill at this
same time, he refrained from executing the order out of fear [!],
and before long fin rzgr] he was killed by Arghurrs princes in
Azerbaijan. Six lays later, Arghun also died. (Iqbal , Tarikh-e lran,
pp. 503-4)

'Abdallah Razi, another present-day Iranian historian, writes:
Sa'd al-Dawlah, who had become one of Arghun's favorites in
the capacity of court physician, attracted the king's attention'
...He prou.A so clever that Arghun entrusted him with the administration of the country's affairs. Sa'd al-Dawlah's eminence

and distinction grew daily greater. Although Sa'd al-Dawlah's policies toward Muslims were moderate for a time, aS soon as his

power became great and he knew that Arghun would take no
action without his consent, he appointed Jews to important posts'
Sa'd al-Dawlah advised Arghun to wipe out the Islamic faith and
raze the hallowed Kaaba [l]. Around the same time, Arghun became
ill, and the physicians were unable to cure him. When the Mongol
princes saw that Arghun's death was near, out of their loathing
for Sa'd al-Dawlah they eliminated him in the cruelest manner
and thus rid the world of him. When Arghun learned of this he
became deeply pensive, and in the year 1291, he died. (Razi,
pp.3zz-4)

The intrigue against Sa'd al-Dawlah is clear from the smell of prejudice which emanates from these lines. The claim that he encouraged
Arghun to meddle with the holy places of worshippers of Cod-to
set up an idol-temple in one and incite riot in the other and seize it
with the help of the Crusaders-while at the same time making
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allusion to Sa'd al-Dawlah's sagacity and cleverness-seems a halfbaked accusation indeed. Historians unfamiliar with Jewish history
have not endeavored to shed light on the obscure particulars of that
rumor. How could it be that the Christians of Europe-who delivered
the Jews to their deaths one congregation at a time with perfect
coldheartedness, who killed all save one of the Jews of Jerusalem-should, after the "defeat of Islam" by Sa'd al-Dawlah and his
supporters, extend a tender hand and pat his Jewish head?! If this
accusation, which historians have not refrained from repeating, is
true, then Sa'd al-Dawlah must be considered an inept, un-Jewish
fool, whereas friend and foe alike had no doubts about his expertise,
keen perception, and regard for the law. The rumor of Sa'd alDawlah's enmity toward Islam is an empty, unfounded, and childish
accusation the likes of which have been seen in Jewish history, not
only in Iran, but around the world-potent accusations which have
cost Jews their lives. Perhaps Arghun himself was inclined to come
to the aid of the Christians and help them to capture the Holy
Land. It is likely that Sa'd al-Dawlah dissuaded him from this course
of action. Sykes writes:
Arghun during his short reign evinced much favour towards the
Christians, and made proposals in 1289, and again two years later,
to the powers of Christendom for a joint attack on the Moslems
in the Holy Land... (Sykes, z:ro8)

The matter of converting the Kaaba to an idol-temple is cut from
the same old cloth of anti-Semitic accusations. The Jewish Sa'd
al-Dawlah, a monotheist, could never have entertained such a
thought, nor could have Arghun, who was inclined toward Christianity and in whose court Christian women were highly influential.
According to Reza Pazuki:
Sa'd al-Dawlah, a clever and capable man, in the beginning in
order to win over the hearts of the people ordered that the princes
and governors should settle disputes in accordance with Islamic
law, that they should protect the rights of the oppressed and
support the downtrodden. After Sa'd al-Dawlah had been vizier
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for two years, the entire kingdom was flourishing and the sum of
one thousand gold tomans had been amassed in the treasury.
...In the end, absolute power and independence of action dragged
him down the path of arrogance and pride. He began to deride
the nation of Muhammad and encouraged Arghun to confi.scate
Muslim property and convert the Kaaba into an idol-temple. Following his advice, the Khan began seizing Muslim property and
was contemplating razrng the Kaaba when his health declined.
He was bedridden for several days and was never again able to
destroy anything. (Pazuki, pp. 91-3)

Iqbal writes:
News of the murder of Sa'd al-Dawlah was met with rejoicing by
the Muslims, and the killing of Jews spread. In the cities they
took to killing Jews by the cruelest devices and looting their property. (Iqb al, Tarikh-e mofassal-e lran, p.2$)

It is clear that during this episode, thousands more

Jews renounced

their faith and converted to Islam or fled their homes. Craetzwrites
of the atrocities which befell the Jews after the execution of Sa'd
al-Dawlah:
The Mahometan population also fell upon the Jews in every city
of the empire, to wreak their vengeance upon them for the degradation which they had suffered from the Mongols. In Bagdad
there were numerous encounters between armed bodies of Mahometans and Jews, and on both sides many were killed and wounded.
(Graetz, l'.6+g-So)

Walter Fischel, whose studies on the Jews of Azerbaijan are valuable
sources for the study of Jewish history, mentions the following prominentJews of Sa'd al-Dawlah's day: Labid bin Abi al-Rabi', theJewish
administrator of Azerbaijan, Muhadhdhib al-Dawlah Abu Mansur,
aJewish physician who governed Tabrrzand its environs, and Rashid
al-Dawlah, a Jew responsible for food stores. The influence of Jews
in the state apparatus during the reign of Arghun Khan must be
considered an incontrovertible historical fact.
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Although the massacres and persecutions of Jews which followed
the death of Arghun and the execution of Sa'd al-Dawlah lasted
nearly fifteen years, the disorganization of state afhirs, especially in
financial matters, necessitated a man with the talents of Sa'd alDawlah during the reign of Chazan Khan, Arghun Khan's successor.
This time, fate chose a great man born of Jewish parents who,
under the exigencies of the times, had converted to Islam. His name
was Rashid al-Din Fazlallah ibn Abi al-Khayr ibn 'Ali al-Hamadani.
He was born in Hamadan in 7247 and died in Tabriz in r3r8. Rashid
al-Din was a physician, historian, and expert statesman who served
in the Ilkhanid court as grand vtzier from n98 until his death. His
rapid rise in politics derived from his unique scholarly achievements.
Wittr his copious Persian-language treatises on medical and scholarly
subjects, he made the newly-founded Ilkhanid capital of Soltaniyeh
a respected center of learning in the Islamic world. His most important work was Jami' al-tawarikh (lJniversal History), which comprises several volumes and which he completed in t3oz. This highly
regarded work is the first disciplined study of the history of all
nations of the known world. In it, Rashid al-Din devotes a whole
chapter to the "History of the House of Israel," which bespeaks the
writer's mastery of the Hebrew language and his intimate knowledge
of the Torah. It may be reckoned the first history of the Jews in the
Persian language.nn Among Rashid al-Din's other works are Al-Ihya'
wa al-athar on the various sciences, Tawhidat on divinity, Miftah
al-tafasir on Quranic exegeses, and Lata'if al-haqa'iq on Islamic
issues.

Chazan, who himself converted to Islam and endeavored to promote the religion...

...appointed as vizier a renowned scholar, skilled and efficient
politician, and celebrated historian, Khwajeh Rashid al-Din Fazlallah, who in the rational sciences, philosophy, and medicine was
the foremost of his age. (Razi, p. 325).
eenJ,

t3'.t566.
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Through the efforts of the Jewish-born Rashid al-Din, wide-ranging
judicial, financial, and administrative reforms were implemented
throughout the kingdom. The implementation of new laws governing
areas such as testimony, statutes of limitations, registration ofjudgements, and title deeds brought about changes in judicial affairs.
The collection of excessive taxes and oppression of subjects were
ended. The mails came under central government control, and state
post offices were established. New roads were built and the streets
made safe. weights and measures were established, including the
Tabrizi man, and stone weights bearing the state seal were distributed
throughout all the provinces. The Ilkhanids...
and Hu. . .the founders of which dynasty, that is, Genghis Khan
lagu, took pleasure in bloodshed and homicide and considered
hivoc prosperity-through the influence of the Iranians and the
entrustment of the administration of state affairs to them, returned
to civilization. Ghazan Khan made a great name for himself by
entrusting matters to Rashid al-Din Fazlallah, and during his reign
great reforms were enacted. (Razi, p.329)

After the new-Muslim Ghazan Khan had called upon all the Mongols
to convert to Islam. . .
. ..he issued an order to his deputies that they destroy the churches,
synagogues, and monasteries of the outlying territories. The depU.gan destroying churches, Jewish synagogues, and Zoroas'

"ti*t
trian fire-temples. In Tabriz, they smashed

Buddhist idols and
piled them up in the streets, Converted churches to mosques, and
but of intolerance delivered many blows to the non-Muslims.
(lqbal , Tarikh-e lran, P. 5o7)

After the death of Ghazan Khan, his brother Sultan Muhammad
Khodabandeh Oljaytu (13o4-1316) succeeded to the Ilkhanid throne.
During the reign of Muhammad, Rashid al-Din Fazlallah continued
as vizier, but his impressive service and innovations earned him
many enemies and engendered much rumor-mongering about the
Jewish-born vizier. Frustrated, he finally left the service of the court
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and went to Tabriz. The king recalled him, sending a message that
without his views and expertise, nothing was getting done.
In reply the master said "The days of my vizierate have lasted
longer than those of any other vizier. I have thirteen sons employed
in your service. It is better that they serve, while I spend the rest
of my days preparing for the next world." (Iqbal, Tarikh-e lran,

p'fi4)
But these words proved ineffectual, and he was compelled to resume
his duties as vizier. His return struck fear in the hearts of his enemies,
and they played the same old tune. When Muhammad Khodabandeh
lay ill upon his deathbed, Rashid al-Din's enemies accused him of
poisoning the king through one of his sons, who was among the
king's cupbearers. "Two princes, who had been paid off by Rashid
al-Din's enemies. testified to the truth of this matter."loo A death
warrant was signed for Khwajeh Rashid al-Din, the erudite man
who had provided so much service to Iran. In 1316, the executioner
killed Rashid al-Din's first-born son-who was the king's cupbearer
and not more than sixteen years old-before his father's eyes. They
then cut that noble vizier in two, in the seventy-third year of his
age, near the city of Tabriz. This ill-omened event took place at the
beginning of the reign of the Ilkhanid Abu Sa'id.
Although it seems that Rashid al-Din had converted to Islam in
L277, in condemning him, his enemies cited his Jewish origin in
reference to his "conspiracy" against the Muslim sultan. Defending
himself before this kangaroo court, he said, "How can it be that I, a
simple Jew and son of a druggist of Hamadan, who rose to power
in the service of the Ilkhanids, should have committed such an
act?" After the executioners had killed both father and son, they cut
off Rashid al-Din's head and paraded it about the city under a
banner proclaiming, "the head of the infidel Je*." This Jewish-born
sage was given no rest even in the grave. In t4o7, Miranshah, the
son of Tamerlane who became deranged after being thrown from a
'oolqbal, Tarikh-e lran, p. 534.

NEW UPS AND DOWNS

249

horse. commanded that his bones be exhumed from the Rub'-e
Rashidi mosque in Tabriz and reinterred in that city's Jewish cemetery.'o'After the execution of Rashid al-Din, the same misfortunes
that befell the Jews after the killing of Sa'd al-Dawlah were repeated.
Many Jews, including prominent scholars, were coerced into converting to Islam, and many others lost their lives, especially in Azerbaijan.
Rashid al-Din suffered a fate much like that of Amir Kabir. Despite
all his reforms and major achievements, he was ernnared by rumormongers and ignominiously condemned to death. His enemies

confiscated all of his and his sons' property and plundered the
Rub'-e Rashidi district, which he himself had built in Tabriz.
After the killing of Khwajeh Rashid al-Din, as fate would have it,
those who had been party to the intrigue against him one by one
met with the same fate. None survived. All were killed at each
other's hands or at the hands of Abu Sa'id. (Iqbal, Tarikh-e lran,

p

535)

Once Rashid al-Din's innocence had been established and the curtains of deceit drawn aside, a third vizier was appointed in whose
veins flowed Jewish blood. His name was Khwajeh Ghiyath al-Din
Muhammad, the son of Khwajeh Rashid al-Din Fazlallah. He was
renowned for his wisdom, benevolence, and lofty spirit. It is bewildering that:
...opposing princes compelled the Ilkhanid king to kill that enlightened vizier, who after his father was among the greatest patrons
of science and literature and one of the great benefactors of his
time, and the king had him killed in [r3zZ]. Gqbal, p. Tarikh-e
Iran,543)

For the Jews, the killing of this third vizier was different in that it
was not followed by u massacre and looting. The downfall of the
Ilkhanid dynasty, like the decline of other dynasties, left a legacy of
tumult and domestic chaos. Various groups emerged in different
'otnJ, t3'.t566.
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parts of the country and set up governments. Among these were
the Jalayirids, Chopanids, Muzaffarids, Sarbedars, and the Atabegs,
all of whom established feudal systems throughout Iran. This practice
continued until the advent of the Timurids.

Shahin, Amina, and Other ProminentJews in
Science, Literature, and Philosophy
The Ilkhanid period was important to Iranian Jews not only in
political and social terms, but also in the fields of poetry, literature,
and science. During this dynasty's reign, despite all the persecutions
suffered by Jews, because the concept of dhimmis or "protected
peoples" fell by the wayside and the denigrations of the "Contract
of 'Umar" were relegated to oblivion, the Jews of Iran embarked on
a period of exceptional grandeur.
It was during this period that Shahin, the most illustrious JewishIranian poet, lived. This poet of Shiraz, influenced by classical Persian
poetry and inspired by Judaism's days of yore, composed enduring
works that for centuries were the companions of the Sabbath and
Jewish religious holidays in Iran. He composed poetry in the Persian
language, but wrote in the Hebrew script. His greatest work is based
on the historical events of the Bible and is entitled Sefer sharh Shahin
al ha-Torah (Fig. l). Shanin completed the four volumes of this
poetic work-Musanameh (Book of Moses), Ardeshirnameh (Book
of Artaxerxes) , Ezranameh (Book of Ezra), and Ketab-e Paydayesh
(Book of Genesis)-in :y159.Shahin, who was both a master of the
Persian language and a master poet, by employing the subtleties,
constructs, and strictures of Persian poetry, wrought an immortal
tribute to the history and religious heroes of the Jews. This oeuvre
has been much praised by Persian-speaking Jews throughout the
countries of the East, who gave him the sobriquet, "Mowlana Shahine Shirazi" (Our Master Shahin of Shiraz). In r9oz, a Bokharan Jew
published his Ketab-e Paydayesh and Musaname.h under the title
Sefer sharh Shahin al ha-Torah (Shahin's Exegesis on the Torah)
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and in rgro his Ardeshirnameh under the title Sefer sharh Shahin
al-Megillat Ester (Shahin's Exegesis on the Book of Esther) in Jerusalem.tot

...The first man to write lJudeo-Persian poetry] was the r4thcentury poet Mawlana Shahin of Shiraz, who is regarded as the
leading Judeo-Persian poet. Shahin was imbued with a profound
Jewish consciousness and keenly desired to promote a deeper

knowledge of the Jewish past. He devoted himself to writing biblical
verse, and his greatest work, Sefer Sharh al ha-Torah, is a poetic
paraphrase and reinterpretation of the Pentateuch.

Four works of Shahin are extant: the Musa-Nameh ("Moses
Book," c. t3z7), a commentary on Exodus, Leviticus, Numbers,
and Deuteronomy; Ardashir-Nameh (c. r33z), consisting of the
stories of Esther and Mordecai and of Shero and Mahzad, the
latter a typical Iranian love story; Ezra-Nameh, dealing mainly
with the reign of Cyrus the Great and the building of the Temple
of Jerusalem; and a Genesis-Nameh (c. 1358), which includes the
story of Joseph and Potiphar's wife, known to Muslims as Zulaykha.
In all his poetic writings, Shahin adopted the typical features of
Persian poetry and applied the patterns, forms, technique, meter,
and language of Persian classical poetry to the presentation of
Israel's religious heroes and the events recorded in the biblical
narrative. (et, rc.434)

There is no doubt that Shahin was the first great Jewish poet of
Iran, yet he was not the only Persian-speaking Jewish poet of the
Mongol period. There were other Jewish poets, of whom only the
names and a few scattered verses remain. The use of the Hebrew
script and avoidance of the Arabic alphabet in which the Quran
was written is one of the reasons that these poems did not survive.
In these times, during which a special "Jewish literary ghetto" came
into being, some works by Muslim poets and literati were transcribed
in the Hebrew alphabet and gained wide acceptance by the Jewish
community. Among these works were Nizami's Khusrow va Shirin
(Khusrow and Shirin) and Haft paykar (Seven Figures), selected
'o'EJ,

r4tz58.

252

coMpREHENSIVE HISToRY oF THE JEws oF IRAN

verses from Jalal al-Din Rumi's Mathnavi, selections from Sa'di's
Golestan (Rose Garden), and Hafez's Divan (Collected Works)
In the opening of his book, Mowlana Shahin explains that in his
times, other Jewish poets had endeavored to versify the Bible in
Persian. He spent thirty years Q3z9-t359) writing his book, secluding
himself beside a spring in Shiraz. He himself says:
.

In the lunar hegiric year seven hundred sixty
I completed this discourse
One thousand six hundred and seventy
Had passed since the time of Alexandelo3

Apparently, after he completed his versification of the Bible in Persian, there were some people who did not believe he had accomplished
this feat. The poet, in order to demonstrate that the verses were his
own, after thirty years' labor composed additional verses on the
subject and presented them to doubters:
Has Shahin once again, having taken to

thefield

Seized the ball of Fortune from the polo-stick?

He has taken flight after thirty years
IJnfur]ed his wings Like the falcon

He has exhibited his art to the doubters
Opened a gate to Heaven's garden

O Godl Once more hast Thou bestowed victory
Thou hast opened the gate of mercy before me
Thou hast made the crescent moon of my fortune full
Thou hast granted me strength in my darkest night
The bride of my glory is a virgin concealed
Sfie js drunken, but with grapeiuice

In addition to his magnum opus, Shahin composed many other
religious verses.
'o3t67o
]359 C.E.

is the shetarot year. By subtracting

311,

we arrive at the year
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Another poet of this period is Benjamin ben Mishal, better known
Amina comas Amina. A Persian-speaking Jewish poet of Kashan,
pleted his book of verse, Bazharuf, in 1310. At the closing of this
book he writes:
Amina, thou

hast survived,

Let them read, now

Write

such

be

thou hast reached the end

glad

a history, Iest by the devil's work

Thou become thoughtless and hypocritical' Great tribulation
I give thee in the month of Tammuz, when thou shouldst light this candle
Completion arrived victorious by the grace of the Rejuvenator
From the year of the Creation seventy between it
Apart from the fifth thousand, preserve my account

The Hebrew year 5o7o cited corresponds with the year r3ro c'e' and
to
the reign of Sultan Muhammad Khodabandeh. The question as
why neither Mowlana shahin nor Amina-who were contemporaries-mentioned the massacres and persecutions of Arghun's time is
a germane one, for which there is no definitive answer. Although
Airi.ru was Shahin's senior, he fell short of the latter's poetic genius'
Among the Jewish scholars of the period was Nafis ibn Dawud
al-Tabri zi, a master physician who traveled in 1353 from Tabriz to
cairo and there converted to Islam. According to walter Fischel,
from the time of the Seljuqs forward, Azerbaijan was an important
center of Karaite Judaism, which was as strong as Rabbinic Judaism'
Nafis ibn Dawud had been a Karaite. Another Jewish-Iranian scholar
who lived during the 1th century was Sahl ibn Fadl, who was also a
Karaite. His Hebrew name is Yashar ben Hesed. Sahl ibn Fadl wrote
of
several books in the Arabic language, some of which are exegeses
'ala
althe Torah. His philosophical/religious treatise al-Talwih
tawhid wa a1-'adlis a study in Aristotelian metaphysics.
Bar Hebraeus, or Yuhanna Abu al-Faraj (rzz6-1286), was the son
of a Jewish physician and an accomplished, critical writer' He knew
Hebrew well and was familiar with the Torah. In addition to religious
books and exegeses, he also wrote numerous other works' He trans-
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lated Avicenna's Shrfa' to Syriac. His most important Arabic work
is Mukhtasar tarikh al-duwa1 (Abridged History of the Nations),
which in addition to history provides details on medicine and mathematics. "Bar Hebraeus converted to Christianity and became a
scholarly cleric of that faith. He died in Maragheh."'o4
The conversion of Nafis ibn Dawud to Islam and Bar Hebraeus to
Christianity is the best evidence that during the centuries that Iran
was governed by the Mongols, Jews became estranged from their
ancestral religion, either by force or by proselytization. In a time
when prominent figures such as Rashid al-Din changed their religion,
it is obvious that there was more pressure and coercion on common
Jews to abandon their faith. Apart from massacres, this was the
second most important factor hastening the decline in the large
Jewish population of Iran.
Jews During the

Timurid Period

The Timurid period in Iran also began with the murder and mass
killing of Jews by the followers of other religions, including the
Muslims. Although Isfahan and its surrounding towns had been
spared the ravages of the Mongols, such was not the case with the
Timurids. Once more, there was bloodshed, pillaging, and coldhearted massacre. They unleashed rivers of blood in Qandahar,
Nishapur, Kabul, Gurganj, Gilan, and Ceorgia, and the peoples'
property was plundered. Tamerlane built pyramids of severed heads
in the cities of Iran. No doubt these heads included those of members

of both majority and minority communities, including

Jews.

Tamerlane's attack on Isfahan inspired a legend among the Jews of
that city which has been handed down from generation to generation.
This legend, the basis for which must be reckoned to have been a
massacre of the city's Jews, goes as follows:

'oaRazi, p. 238.
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On Yom Kippur-the Jewish day of fasting-in the year

r387,'ot

Tamerlane passed through the Jewish ghetto on horseback. His passage coincided with the time for prayer, and the congregation had
to recite a number of catechisms aloud. At that very moment, Tamerlane was passing by a large synagogue known as that of Harun
Velayat.'o6 The loud sound of the congregation reciting the communal
prayer spooked Tamerlane's horse. The horse reared and fell upon
the stone pavement of the alleyway. Tamerlane was thrown from
the horse and his leg was made lame. When he learned that it was
the Jews who had shouted, he ordered a massacre of them.
Such a popular legend, while historically undocumented, evinces
one undeniable truth: the large size of the Jewish population at
Isfahan, the combined voices of a number of whom caused that
great conqueror to fall from his horse. The mass killing of the Jews
of Isfahan turned the former "Judea" into a house of mourning.
Ibn Khaldun, the Arab historian and contemporary of Tamerlane,
wrote, "His right knee was lame, for as he himself said, it had been
struck by an arrow while riding on horseback in his youth. "toz Irr
addition to the Jews of Isfahan, Tamerlane also exterminated the
Jews of Astarabad and Sab zevar. The number of Jews who were
either killed, fled Iran, or changed their religion during this period
can be estimated at 35o,ooo. Lrrlgl, Tamerlane went to Khorramabad
and Shushtar and killed the surviving Jews there. He then attacked
Shiraz. In Baghdad, which had a large Jewish population, each one
of Tamerlane's soldiers presented him a severed head, and with
these heads, as was his custom, he erected a pyramid. Tamerlane
faced little opposition to his attacks against the cities of lran. During
his times, several clans ruled Iran, and there was no strong government. It was for this reason that his victories came so easily and
'o5TN:

Monday, r Octobe

r 487 by the Gregorian

by the Julian.
'otThe mosque of Ali, which
Harun Velayet synagogue.

calendar; z3 September

it is said was built bv Tamerlane.

faces the
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that there was no force to resist his atrocities. Muslim, Christian
and Jew were equal in the eyes of Genghis Khan, but whereas Tamerlane claimed to be a Muslim, his deeds were colored by religious
intolerance. On the one hand, because of the influence of Christians
in his court and his correspondence with the kings of Europe-which
set the precedent for foreign influence in Iran during the Safavid
period-he did not deal harshly with the Christians. On the other
hand, because of this very same Western influence, he displayed
greater hostility toward the Jews. Hafez of Shiraz died in 1389 as
Tamerlane was conquering Iran.
Toward the end of the reign of Tamerlane's son, Shahrokh, Sayyid
Muhammad Musha'sha', a Shi'i, claimed to be the mahdi (guided
one)'ou. He wrote a treatise entitled The Mahdj and in t44t went to
Khuzestan from Iraq and began proselytizing the Shi'i faith. Civil
disturbances ensued, as a result of which the Jews of Khuzestan
either vacated the region entirely or converted to Islam. During the
reign of the Musha'sha'ites in Khuzestan-which lasted many long
years-Jews were prohibited from living in that province.
Moses ben David, the Bokharan Jewish poet, lived during the
time of Shahrokh. He composed beautiful verse in the Persian language that was written in the Hebrew script. During his time, a
number of Jews emigrated from Sabzevar to Samarqand.'oe The Timurid attacks on Iran led to the decline of scholarship and literature,
the results of which were to become apparent in later times. Moreover,
this period marked the beginnings of social injustice toward the
Jews of lran.

'o1[bn Khaldun.

'ohx: in Shi'i Islam, the rzth imam, who is in a state of occultation and
will return to usher in the new age.
tonNeumark,p.

97.

